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Welcome to the
inaugural edition of 
The Sanatani magazine,
a monthly magazine
dedicated to all
practicing Hindus.

The goal is to discover
symbolisms, philosophy
and deeper meaning of
various aspects of
Sanatan culture
through six, yearly
volumes.

From the Editor

Editor-in-Chief
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SUPPORT THE SANATANI MAGAZINE
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LETTERS TO THE EDITOR

Please send your letters to:

sanatani.magazine@gmail.com
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The sacred traditions of Vraja

describe Radharani's appearance

in the land of Vraja, in the

household of Vrishabhanu

Maharaj and Kirtida Devi.

Barsana, in present-day Mathura

district of Uttar Pradesh, is

revered as the sacred birthplace of

Shri Radha and remains one of

the most important centers of

Radha Ashtami celebrations.

Accounts of her divine

appearance are found in different

Puranic and devotional traditions.

One account describes Radhika

appearing on the Ashtami tithi of

the bright half of Bhadrapada, at

the sacrificial ground of

Vrishabhanu. Having appeared in

a divine form, she was seen by

Vrishabhanu Maharaj, who, filled

with joy, brought her home and

presented her to his queen.

Exactly fifteen days after Krishna Janmashtami,

the festival of Radha Ashtami arrives. Celebrated

on the eighth day (Ashtami) of the waxing moon

(Shukla Paksha) in the month of Bhadrapada, this

day marks the appearance of Shri Radharani.

While Janmashtami is celebrated with midnight

fasts and widespread festivities across India,

Radha Ashtami carries an intimate, sacred

warmth—especially across the Braj region. In

Hindu tradition, it is believed that worship of

Shri Krishna remains incomplete without

honoring Radharani.

In 2026, the Ashtami Tithi begins at
1:00 PM on September 18 and ends
at 3:26 PM on September 19.

TITHI
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Another devotional account, found in

the Garga Samhita, describes Shri

Radha's descent into the earthly realm in

a glorious transcendental form.

These accounts point toward the same

central truth cherished by devotees:

Radha is not regarded as an ordinary

earthly being, but as a divine

manifestation whose appearance is

celebrated as an act of grace.

In the philosophy of Acintya-

Bhedabheda (simultaneous oneness and

difference), Radha and Krishna are one

divine reality existing in two forms to

experience the bliss of love. While

Krishna enchants the entire world,

Radha’s pure devotion enchants Krishna

himself.

Radha Ashtami is observed through

fasting, worship, prayer, and

remembrance of Shri Radharani. The

fast is traditionally observed through the

day, much like the observances

associated with Janmashtami or

Ekadashi, and is broken the following

morning according to one's tradition.

Radha: Dearer Than Life to Krishna

The deepest message of Radha Ashtami

is perhaps found in the relationship

between love and surrender. Radharani's

greatness is repeatedly expressed

through her complete absorption in

Krishna. In the devotional

understanding of Vraja, her love is so

complete that her own identity becomes

inseparable from the happiness of the

Divine Beloved. Her devotion asks for

nothing in return. She seeks neither

wealth, status, nor personal comfort; her

joy lies entirely in the happiness of the

Beloved. Radha represents the highest

expression of love for the Divine: love

that seeks nothing for itself and exists

entirely for the pleasure of the beloved.

The greatness of Radharani is expressed

especially powerfully in the Brihad-

Naradiya Purana, which speaks of her as

the divine Shakti and as one who is

dearer to Shri Krishna than life itself.

She is described as the presiding deity of

the five pranas—the vital forces—and

as the very life of all. 
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How Barsana Celebrates:

Nowhere is this festival celebrated with

more enthusiasm than in Barsana,

located in Uttar Pradesh’s Mathura

district. Revered as Radharani's

childhood home, the town becomes a

sea of devotees on this day.

The center of celebration is the famous

Shri Radha Rani Mandir (locally called

the Ladliji Temple), perched atop the

Bhanugarh hill.



by Swami Sarvadevananda
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We were taught to donate to the temple. Who taught us to steal from it?

Raam Mandir
Controversy

As Uttar Pradesh heads towards the 2027 Assembly

elections, Yogi Adityanath will campaign on a record of

economic transformation as much as governance and

politics. Since taking office in 2017, his government has

sought to turn Uttar Pradesh into a major investment

and industrial destination, attracting large investment

proposals, expanding infrastructure and improving

connectivity through expressways, airports and

industrial corridors. The state's economy has grown

significantly during his tenure, with the government

aiming to make Uttar Pradesh a $1 trillion economy.

Alongside attracting private investment, the

government has expanded public spending on

infrastructure, urban development and major projects

across the state. 

While the Uttar Pradesh Assembly election of 2027 is

still months away, the political battle has already begun.

For Yogi Adityanath and the BJP, the election will be

about more than five years of governance. It will also

be a referendum on the political and cultural promise

that has defined the BJP's relationship with Uttar

Pradesh: Ram Mandir and Ayodhya.

When a major controversy emerges
around an institution of such national
and religious significance, public
scrutiny inevitably reaches its most
prominent political face. For Yogi
Adityanath, as one of the central
figures associated with the Ram
Mandir project, this means mounting
political pressure and  opposition
attacks, intensified media scrutiny
and growing demands for clear
answers.

The temple has been presented as the fulfilment of a

decades-old Hindu aspiration. Its construction

transformed Ayodhya into one of India's most

important religious destinations and gave the BJP a

powerful symbol of the completion of a historic

promise.
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The question is no longer whether
Ram Mandir was built.

That question has been settled.

The question now is whether the
institution built around one of Hindu
society's most revered places can
demonstrate the same highest
standards -  transparency,
accountability & integrity expected
of any institution entrusted with
devotees' money.

The controversy over alleged irregularities in the

handling of temple donations has already resulted in an

FIR, arrests and an investigation by a Special

Investigation Team. The matter has also reached the

Supreme Court, which has sought greater scrutiny of

the investigation and cautioned political parties against

turning the issue into a political battle.

The latest political development is equally important.

Yogi Adityanath has said that the SIT's preliminary

findings found no involvement of any sadhu or saint in

the alleged donation theft.

The BJP's campaign around Ayodhya was built on the

idea that Ram Mandir represented not merely a

building, but the restoration of faith, dignity and

civilisational confidence. That creates a higher standard.

When devotees contribute money at the temple, they

are not making an ordinary commercial transaction.

They are making an offering.

Therefore, allegations concerning that offering carry an

emotional weight far greater than the amount of money

involved.

LoP Rahul Gandhi mocks Raam Mandir donation theft at the Indian Parliament
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Eight people have been arrested in connection with the case, and

money has reportedly been recovered. At the same time, the

investigation has not established that the Ram Janmabhoomi

Trust as a whole was involved in theft. That is precisely why the

investigation needs to be allowed to run its course.

For Yogi Adityanath, this is not simply an administrative

problem. It is a political test.

If Ram Mandir is one of the BJP's greatest achievements in Uttar

Pradesh, then the party has an interest in ensuring that the

temple's financial and administrative affairs are beyond suspicion.

A transparent investigation, prosecution of anyone found guilty,

and stronger systems for handling donations would strengthen

rather than weaken the credibility of the temple.

The alternative is dangerous.

If unanswered questions continue into the 2027 election, the

Opposition will have an easy political weapon: How can a

government that made Ram Mandir such a central symbol of its

politics explain allegations of irregularities surrounding the temple

itself? The BJP cannot answer that question merely by saying that

the temple has been built. It has to answer what happened to the

devotees' offerings.

And it has to answer it convincingly — before Uttar Pradesh

votes in 2027.
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How to Reason ?
Imagine you are walking through the mountains with your grandfather.

You look up at a hill. You see smoke.
You say: “There is a fire!”

Grandfather smiles. “How do you know?”

Junior Sanatani thinkers carefully consider how knowledge is gained.

PRATYAKSA
“I observed it.”

You see the smoke. 

ANUMANA
“I reasoned it out.”

You see smoke.
You remember that smoke is commonly produced by fire.

You infer: “There may be a fire.”
That is anumāna.

SABDA
“I learned it from a reliable source.”

Suppose your grandfather has gone around the hill and tells you:
“There is a small cooking fire behind that house.”

You did not see the fire yourself.
You learned it from someone you consider trustworthy.

PRATYAKSA⟶ANUMANA⟶SABDA
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■ Andhra Pradesh is emerging as a major hub in India’s

renewable-energy transition, with significant

investments in transmission infrastructure to evacuate

large volumes of solar and wind power from the

Kurnool and Ananthapuram renewable-energy zones.

In June 2026, POWERGRID fully commissioned the

Ananthapuram–Kurnool interstate transmission

scheme, enabling the evacuation of approximately 3,500

MW of renewable energy—2,500 MW from the

Ananthapuram Solar Energy Zone and 1,000 MW from

the Kurnool Solar Energy Zone. The project, costing

more than ₹820 crore, includes major 400-kV

transmission infrastructure and a 400/220-kV

Ananthapuram pooling substation, strengthening the

connection between renewable generation in Andhra

Pradesh and the National Grid.

The development gained further momentum on August

1, 2026, when Prime Minister Narendra Modi

inaugurated the Transmission System for the Kurnool

Wind Energy Zone/Solar Energy Zone, implemented

at a cost of approximately ₹3,550 crore. These projects

are designed to facilitate the evacuation of renewable

power generated in the Kurnool region and transmit

electricity to beneficiaries across the country through

the interstate grid. By strengthening high-voltage

transmission corridors, the projects address one of the

key challenges associated with India's renewable-energy

expansion: connecting generation-rich regions with

major electricity demand centres while maintaining

reliable grid operation.

Andhra PradeshAndhra PradeshAndhra Pradesh
Looking ahead, Prime Minister Modi also laid the

foundation stone for the ₹5,550-crore Transmission

System for Integration of  Kurnool-IV Renewable

Energy Zone (REZ), Phase-I, which is designed to

integrate an additional 4.5 GW of  renewable generation

into the national transmission network. Together, the

completed and upcoming projects represent a

substantial expansion of  Andhra Pradesh's renewable-

energy transmission backbone and support India's

broader goals of  integrating large-scale variable

renewable generation, increasing the availability of  clean

electricity and reducing dependence on fossil-fuel-based

generation. The developments demonstrate that India's

energy transition is increasingly being supported not

only by new solar and wind capacity, but also by the

high-capacity transmission infrastructure required to

deliver that power reliably to consumers across the

country.

3500 MW Renewable Energy
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■ A major addition to Andhra Pradesh’s transport

infrastructure, the Alluri Sitarama Raju International

Airport at Bhogapuram was inaugurated by Prime

Minister Narendra Modi on August 1, 2026. Built as a

greenfield airport through a public-private partnership

with an investment exceeding ₹5,640 crore, the facility

has been developed with an initial passenger-handling

capacity of 6 million people per year. Its strategic

location is expected to improve air connectivity for

North Andhra Pradesh while supporting the movement

of tourists, businesses and investment into the region.

The project goes beyond conventional airport

infrastructure by incorporating a range of digital,

automated and energy-efficient systems. Airport

operations will make use of artificial intelligence,

predictive monitoring, biometric processing and

automated baggage systems, while building-

management technologies are intended to improve the

use of energy and other resources. 

Sustainability has been integrated into the facility

through a 5-MW solar installation, rainwater collection,

efficient HVAC and lighting systems, electric-vehicle

charging facilities and waste-management measures.

These features position the airport as an example of

how India's expanding aviation infrastructure is

increasingly combining passenger capacity with smart

operations and environmental considerations.

The significance of  Bhogapuram extends beyond

aviation. The airport is expected to become an

important economic gateway for the northern districts

of  Andhra Pradesh, improving access for tourism,

commerce, logistics and future industrial development.

Its terminal architecture incorporates elements inspired

by the state's cultural and natural landscape, while the

wider development is expected to create opportunities

for employment and investment around the airport.

With provision for future expansion beyond its initial

capacity, Bhogapuram is being positioned as long-term

infrastructure that can support the region's growing

economic and connectivity requirements.

Vizag Airport

Chip Chapter

■ Andhra Pradesh is taking a major step into India’s

growing semiconductor industry with the upcoming

ASIP Technologies semiconductor facility in

Visakhapatnam. Prime Minister Narendra Modi laid the

foundation stone for the project, which is being

developed by ASIP Technologies Pvt. Ltd. in

partnership with APACT of the Republic of Korea.

With an initial investment of more than ₹460 crore, the

facility is Andhra Pradesh’s first semiconductor project

approved under the India Semiconductor Mission,

marking an important milestone in the state’s push

toward advanced manufacturing and technology.

The facility is expected to manufacture approximately

96 million semiconductor chips annually and will initially

focus on advanced packaging technologies, including

flip-chip ball grid array (FCBGA) and wire-bond

packaging. The project is also expected to expand into

more advanced packaging technologies in the future.

Beyond the plant itself, the investment is expected to

create high-skilled employment and encourage the

development of  an ancillary semiconductor ecosystem,

bringing suppliers, technology providers, engineering

services and other supporting industries closer to the

manufacturing base.
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UNIVERSAL ONENESS CELEBRATION
The Universal Oneness Celebration brought together members of the Hindu American

community, cultural organizations, community leaders, and representatives from

different walks of American life. At the center of the gathering was Mohan Bhagwat,

Sarsanghchalak of the Rashtriya Swayamsevak Sangh (RSS), whose appearance in New

York had attracted considerable attention well beyond the Hindu community. The

choice of New York was significant. Few cities embody diversity as visibly as New York.

Languages, religions, nationalities, traditions, and identities exist side by side, sometimes

harmoniously and sometimes uneasily. Against that backdrop, Bhagwat's central

proposition was deceptively simple: human beings can be different without being

divided.
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The idea of oneness, as presented during the celebration, was not an argument for

uniformity. Bhagwat did not frame unity as a requirement that people abandon their

individual cultures, beliefs, or traditions. Instead, he described diversity as something that

naturally exists within a deeper unity. That distinction is important. Modern societies

often struggle with the tension between individual identity and collective belonging. How

much should people assimilate? How much difference can a society accommodate? Can

communities maintain their distinctive traditions while still developing a shared sense of

purpose? Bhagwat's answer was rooted in an Indian civilizational perspective: unity does

not require sameness. For him, the many expressions of human life—different languages,

customs, religious practices, foods, histories, and social traditions—can be understood as

manifestations of a larger human connection. 

It is an idea deeply associated with the Sanskrit expression Vasudhaiva Kutumbakam:

the world as one family. At the New York gathering, however, this ancient phrase was

presented less as a slogan and more as a framework for thinking about modern society. If

the world is one family, then differences become something to understand rather than

fear. The objective is not to erase distinctions but to develop the maturity to live with

them. This was also why the celebration carried significance beyond a single community

event. Its message was directed toward a broader question confronting contemporary

societies: Can diversity become a source of strength rather than a permanent source of

conflict? New York provided an unusually appropriate stage for that question. 

UNIVERSAL ONENESS CELEBRATION
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UNIVERSAL ONENESS CELEBRATION
For Hindu Americans, the event also represented something more personal. Many in the

diaspora navigate several identities at once—American in citizenship and everyday life,

Indian or South Asian in cultural heritage, and Hindu in religious or civilizational identity.

Bhagwat's message sought to place those identities within a larger framework rather than

treating them as competing loyalties. The evening, therefore, was not simply about

celebrating Hindu culture in America. It was an attempt to articulate how a particular

civilizational idea could enter a multicultural society without demanding that multiculturalism

disappear. The message began with diversity. It ended with belonging. And between the two

was the concept of oneness.

Perhaps the most intriguing part of Bhagwat's message was his attempt to move the

discussion of unity away from politics and toward something more fundamental: the human

condition itself. People are visibly different. They speak different languages. They follow

different religions. They eat different foods, dress differently, celebrate different festivals,

and organize their communities according to different traditions. Even within the same

family, individuals may have dramatically different ambitions and personalities. Yet none of

these differences prevent people from experiencing many of the same fundamental

emotions. A parent worries about a child. A friend feels another person's pain. A stranger

helps someone in difficulty. People celebrate together, mourn together, cooperate and

sacrifice for one another. For Bhagwat, these experiences point toward something deeper

than social agreement. They suggest what he described as an innate oneness. This is an

important distinction. 

Unity based on political arrangements can be fragile. Governments can create laws,

institutions can establish rules, and societies can construct systems intended to keep people

together. But Bhagwat's argument goes beneath those structures. He asks us to consider

whether there is already something connecting human beings before institutions attempt to

connect them. That perspective changes the meaning of diversity. If humanity begins from a

fundamental condition of interconnectedness, then diversity is no longer necessarily a threat

to unity. In fact, it can become an expression of it. This is where the Indian idea of unity in

diversity enters the conversation. The phrase is familiar to generations of Indians, but its

implications are worth considering in the context of a city such as New York. 
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The New York address also moved from universal ideas toward a more specific question:

What does Bharat contribute to this conversation? Bhagwat's answer was rooted in what he

described as India's civilizational experience. India's history is characterized by

extraordinary internal diversity. Numerous languages, philosophical traditions, religious

practices, communities and regional cultures have developed within the same broad

civilization. From Bhagwat's perspective, India's contribution is therefore not simply its

economic growth or technological progress. It is also the philosophical idea that diversity

can coexist with an underlying sense of unity. This is where his discussion of Dharma

becomes important. In ordinary English conversation, Dharma is often translated simply as

“religion.” But the concept is considerably broader. In the context of Bhagwat's remarks,

Dharma was presented as being connected with duty, ethical conduct and responsibility.

That interpretation has practical consequences. If life is understood in terms of

responsibility rather than simply individual entitlement, then success cannot be measured

only by what a person accumulates. A successful individual, family, business, or community

also has obligations toward the society around it. 

This idea became particularly relevant when Bhagwat addressed the Indian diaspora in

America. Indian Americans occupy a distinctive position. They participate fully in

American professional, civic and social life while maintaining connections to an ancestral

culture that stretches across generations. For many, identity is not a choice between two

worlds but a continuous conversation between them. Bhagwat introduced the concepts of

Karma Bhumi and Janma Bhumi to address this question precisely. The country in which a

person lives, works and contributes is the Karma Bhumi—the field in which one's actions

take place. The ancestral homeland is the Janma Bhumi. His message was that these

relationships do not necessarily conflict. For the Indian diaspora, the implication is

significant: cultural attachment to Bharat does not require withdrawal from American

society. On the contrary, one's responsibilities toward the country in which one lives

remain fundamental. That means contributing to one's local community, participating

constructively in civic life, building institutions, supporting those in need and using

professional success for broader social benefit. The message turns cultural identity into a

responsibility rather than merely a symbol. It also offers an alternative to the idea that

immigrants must choose between preserving heritage and belonging to their adopted

country. 

UNIVERSAL ONENESS CELEBRATION
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Guru-kulGuru-kulGuru-kul

BRINGING BACK 

THE GURUKUL SYSTEM



Bhiksha — Seeking alms
Guru Seva — Service to the teacher

Acharya Kula — Living with the teacher
Brahmacharya — Disciplined student life

Guru Dakshina — Giving back to the teacher

he traditional Sanatani approach to education offers

an idea that feels surprisingly relevant today in light

of the recent CJP protests in New Delhi and

student protests in Jharkhand.

The papers are cancelled, ministers have resigned,

laws are being tightened and punishments are

getting stricter. But hardly anyone is asking the

most fundamental question:

T

Are we just trying to fix the examination system - or is it time we rethink
the Indian education system itself?

Today, education often begins with a fee, continues

through a classroom, is measured through

examinations and eventually culminates in a degree.

The traditional Sanatani model imagined something

very different. The student did not simply go to

school; the student entered a way of life.

Let us look into the Sanatani model of education

that was cleverly dismantled by the British and the

Islamic invaders.
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Students would go from household to household

seeking food and bring what they collected back to

their teacher. This practice encouraged humility and

cultivated freedom from attachment to material

possessions. It also created a connection between

the Gurukul and the surrounding community.

Bhiksha

Guru-Seva
Students were expected to contribute to the daily

life of the ashram and serve their teacher. Their

responsibilities could include fetching water,

collecting firewood, caring for animals and

maintaining the surroundings. Service was

considered part of education because it taught

responsibility, humility and respect for work.

Acharya-Kula
The student lived with the teacher rather than

simply attending classes for a few hours each day.

Learning took place through lessons, conversations,

observation and participation in everyday life. The

teacher could therefore guide not only the student's

knowledge but also his habits, conduct and

character.
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Student life was built around discipline, self-control

and dedication to learning. Students were expected

to regulate their habits, desires and daily routines

rather than live primarily for comfort and pleasure. 

Brahmacharya

Prashna
Questioning was an important part of the

traditional teacher–student relationship. Students

were encouraged to ask difficult questions, seek

explanations and engage in thoughtful discussions

with their teachers. The Upanishads are filled with

such dialogues, showing that education was not

merely about memorizing answers but about

developing the courage and curiosity to ask

“Why?”.

Guru Dakshina
After the completion of studies, the student was

expected to offer a gift or service to the teacher as

an expression of gratitude and respect. This

offering was not necessarily a fixed monetary

payment; its form could vary depending on the

teacher, student, and circumstances. 
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Modern education often places a high financial cost

on families through tuition, books, housing and

other expenses. The cost of education can make

access to quality education heavily dependent on a

family's financial ability.

Further, modern education offers clearly defined

streams such as Science, Arts and Commerce,

allowing students to specialize in subjects aligned

with their academic and professional goals.

However, in this highly specialized structure,

traditional Indian intellectual traditions—including

Vedic literature, the Upanishads, Indian philosophy

and classical Sanatani thought—are often absent

from mainstream curricula.

For centuries, Indian education included traditions

of learning in Sanskrit and other classical languages,

including grammar, logic, philosophy, mathematics,

medicine, literature and religious texts. The Vedas,

Upanishads and wider traditions of Indian

philosophy formed an important part of this

intellectual heritage. Under British rule, however,

the purpose and structure of publicly supported

education gradually changed.

A major turning point came with Thomas

Babington Macaulay's 1835 Minute on Indian

Education. Macaulay argued that government funds

should be directed toward English-language

education and European literature and science,

rather than continuing to prioritize classical

Sanskrit 
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The problem was not that India learned Western

science. The problem was that Western knowledge

increasingly came to be taught as modern

knowledge, while India's own intellectual traditions

were pushed toward the margins.

Today, a student can study physics, chemistry,

economics, commerce, engineering and medicine

for years and graduate without ever seriously

encountering the intellectual traditions represented

by the Vedas, Upanishads, Indian philosophy or

classical Sanatani thought.

If India truly wants to build a new generation

rooted in its civilization, it should look seriously at

the ancient Gurukul method of education. The

focus should return to the teacher–student

relationship, disciplined living, service, questioning

and learning as a way of life, while giving a central

place to Sanatana Dharma's own intellectual

heritage—the Vedas, Upanishads, Bhagavad Gita,

Itihasas, Puranas, Indian philosophy, Sanskrit and

classical literature. Modern subjects such as science,

mathematics, medicine, engineering and commerce

should continue, but they should be taught

alongside India's philosophical and cultural

traditions rather than replacing them. 

A truly confident India should not educate its

children to know everything about the world while

knowing almost nothing about the civilization from

which they come.

Bring back the Gurukul system of education.
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	Exactly fifteen days after Krishna Janmashtami, the festival of Radha Ashtami arrives. Celebrated on the eighth day (Ashtami) of the waxing moon (Shukla Paksha) in the month of Bhadrapada, this day marks the appearance of Shri Radharani. While Janmashtami is celebrated with midnight fasts and widespread festivities across India, Radha Ashtami carries an intimate, sacred warmth—especially across the Braj region. In Hindu tradition, it is believed that worship of Shri Krishna remains incomplete without honoring Radharani.
	The sacred traditions of Vraja describe Radharani's appearance in the land of Vraja, in the household of Vrishabhanu Maharaj and Kirtida Devi. Barsana, in present-day Mathura district of Uttar Pradesh, is revered as the sacred birthplace of Shri Radha and remains one of the most important centers of Radha Ashtami celebrations.
	Accounts of her divine appearance are found in different Puranic and devotional traditions. One account describes Radhika appearing on the Ashtami tithi of the bright half of Bhadrapada, at the sacrificial ground of Vrishabhanu. Having appeared in a divine form, she was seen by Vrishabhanu Maharaj, who, filled with joy, brought her home and presented her to his queen.

	TITHI
	Radha: Dearer Than Life to Krishna

	How Barsana Celebrates:
	Nowhere is this festival celebrated with more enthusiasm than in Barsana, located in Uttar Pradesh’s Mathura district. Revered as Radharani's childhood home, the town becomes a sea of devotees on this day.
	The center of celebration is the famous Shri Radha Rani Mandir (locally called the Ladliji Temple), perched atop the Bhanugarh hill.
	by Swami Sarvadevananda
	Raam Mandir
	Controversy
	Eight people have been arrested in connection with the case, and money has reportedly been recovered. At the same time, the investigation has not established that the Ram Janmabhoomi Trust as a whole was involved in theft. That is precisely why the investigation needs to be allowed to run its course.
	For Yogi Adityanath, this is not simply an administrative problem. It is a political test.
	If Ram Mandir is one of the BJP's greatest achievements in Uttar Pradesh, then the party has an interest in ensuring that the temple's financial and administrative affairs are beyond suspicion. A transparent investigation, prosecution of anyone found guilty, and stronger systems for handling donations would strengthen rather than weaken the credibility of the temple.
	The alternative is dangerous.
	If unanswered questions continue into the 2027 election, the Opposition will have an easy political weapon: How can a government that made Ram Mandir such a central symbol of its politics explain allegations of irregularities surrounding the temple itself? The BJP cannot answer that question merely by saying that the temple has been built. It has to answer what happened to the devotees' offerings.
	And it has to answer it convincingly — before Uttar Pradesh votes in 2027.
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	Are we just trying to fix the examination system - or is it time we rethink the Indian education system itself?
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	Bhiksha
	Guru-Seva
	Acharya-Kula
	Brahmacharya
	Prashna
	Guru Dakshina
	Modern education often places a high financial cost on families through tuition, books, housing and other expenses. The cost of education can make access to quality education heavily dependent on a family's financial ability.
	Further, modern education offers clearly defined streams such as Science, Arts and Commerce, allowing students to specialize in subjects aligned with their academic and professional goals. However, in this highly specialized structure, traditional Indian intellectual traditions—including Vedic literature, the Upanishads, Indian philosophy and classical Sanatani thought—are often absent from mainstream curricula.
	For centuries, Indian education included traditions of learning in Sanskrit and other classical languages, including grammar, logic, philosophy, mathematics, medicine, literature and religious texts. The Vedas, Upanishads and wider traditions of Indian philosophy formed an important part of this intellectual heritage. Under British rule, however, the purpose and structure of publicly supported education gradually changed.
	A major turning point came with Thomas Babington Macaulay's 1835 Minute on Indian Education. Macaulay argued that government funds should be directed toward English-language education and European literature and science, rather than continuing to prioritize classical Sanskrit
	The problem was not that India learned Western science. The problem was that Western knowledge increasingly came to be taught as modern knowledge, while India's own intellectual traditions were pushed toward the margins.
	Today, a student can study physics, chemistry, economics, commerce, engineering and medicine for years and graduate without ever seriously encountering the intellectual traditions represented by the Vedas, Upanishads, Indian philosophy or classical Sanatani thought.
	If India truly wants to build a new generation rooted in its civilization, it should look seriously at the ancient Gurukul method of education. The focus should return to the teacher–student relationship, disciplined living, service, questioning and learning as a way of life, while giving a central place to Sanatana Dharma's own intellectual heritage—the Vedas, Upanishads, Bhagavad Gita, Itihasas, Puranas, Indian philosophy, Sanskrit and classical literature. Modern subjects such as science, mathematics, medicine, engineering and commerce should continue, but they should be taught alongside India's philosophical and cultural traditions rather than replacing them.
	A truly confident India should not educate its children to know everything about the world while knowing almost nothing about the civilization from which they come.
	Bring back the Gurukul system of education.
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